linked to dispositives that provide the communicative 'infrastructure' in which attributions of meaning become operative.
It is the reorganization of discourse strands that has given religion a new place in European and North American culture since the nineteenth century. To unpack this discursive constellation and to reconstruct its genealogy, it is necessary to have a close look at the ingredients of discursive knots and the re-entanglement of these ingredients, or discourse strands, in changing historical settings. This is a creative process that explores new ways of ordering historical sources. Such an unpacking and reorganization of data presents a new outline of what happened to religion in the twentieth century, very similar in its strategy to Michel Foucault's program of deconstructing and reconstructing analytical frameworks:
The […] purpose of such a description of the facts of discourse is that by freeing them of all the groupings that purport to be natural, immediate, universal unities, one is able to describe other unities, but this time by means of a group of controlled decisions. Providing one defines the conditions clearly, it might be legitimate to constitute, on the basis of correctly described relations, discursive groups that are not arbitrary, and yet remain invisible. Discourses on religion that developed within secular frameworks are closely tied to 'scientific' ways of interpreting the world. When we disentangle and reconstruct discursive knots that have crystallized around the concepts of 'religion' and 'science' , we can suggest new 'unities' , again very much in line with Foucault's understanding: I […] will do no more than this: of course, I shall take as my starting-point whatever unities are already given (such as psychopathology, medicine, or political economy); but I shall make use of them just long enough to ask myself what unities they form; by what right they can claim a field that specifies them in space and a continuity that individualizes them in time; according to what laws they are formed; against the background of which discursive events they stand out; and whether they are not, in their accepted and quasi-institutional individuality, ultimately the surface effect of more firmly grounded unities. I shall accept the groupings that
